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PREFACE 


This little voIume contains two papers. The 
Concept of Society in Islam was written at the instance of the 
“ Idara-e-Ma^arif-e-Islamia,” Lahore, and is included in the 
Proceedings of their biennial conference held in 1936. The 
Prayers in Islam first appeared in the last annual number of 
the Sanj Yartman of Bombay. They are reproduced here, 
the lacter slightiy enlarged, with all the passages from the 
Quran and the Hadis given in the original. 


In rendering the Quranic verses into English, I 
have, for the sake of convenience, fallen back on the ex- 
tant translations, except where I have had to alter thetn 
materially. The prayers from the Hadis are all freshly 
translated. In the interpretation of some of these passages, 
I am greatly indebted to an old friend of minę, Allama 
Abdul Qadir Siddiąi, retired chairman of the Department 
of Muslim theology, Osmania Uniyersity, for whose scholar- 
ship in the Islamie literaturę, I have always held a high 
regard. 


The two papers form an attempt to State the Islamie 
view of life. It is a view which needs to be earnestly 
studied by the intellectual world at the present moment, 
when modern civilization, with its stronghold in Europę, 
is passing through a crisis, and has begun to groan under 
the weight of its own achievcments. Time there was, when 



this view upheld and sustained the cause of civili 2 ation, 
and gave a new lease of life to it. Even today. it has the 
same vitality, and, if invoked serłously, may still come to 
its rescue. 

Hyderabad'Deccaa. S. A. L. 





CONCEPT OF SOCIETY IN ISLAM 


Years ago, an English poet, Mathew Arnold, 
wrote a few lines entitled “Revolutions”, lines, fuli 
of pathos and wistfulness: 

"Before man parted for this earthly strand, 

While yet upon the verge of heaven he stood, 

God put a heap of letters in his hand 

And bade him make with them what word he could. 

And man has turned them many times: madę Greece, 
Romę, England, France:—-Yes, nor in vain essayed 
Way after way, changes that never cease! 

The letters have combined: something was madę.” 

Indeed, something was madę; but the poet, in 
sorrow, exclaims: 

"Ah! an inextinguishable sense 

Haunts him that he has not madę what he should 

That he has still, though old, to recommence, 

Since he has not yet found the word God would! 

And empire after empire, at their height 
Of sway, have felt this boding sense come on; 

Have felt their huge frames not constructed right, 

And dropped, and slowly dicd upon their throne.” 
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Such is the recollection of the story of human 
societies that comes to the mind of Arnold! But 
he thinks only of Europę, The new words that 
man has coined sińce, even in Europę, and which 
seem to hołd its peoples under their spell at the 
present day, he had no opportunity to read. One 
wonders what notę he would have struck in his 
lines had the new words obtained cutrency in his 
o wnlifetime. 

Mathew Arnold could easily have taken a 
broader surveyof human history,and thrown his 
glance beyond the confines of his own continent, 
and ascertained if man anywhere else had "found 
the Word God would”. But he did not. Hence his 
disappointment. One thing, however, he inciden- 
taiły emphasises. And it is this. No word that 
man can make without an insight into the composi- 
tion of *the word that God would’ has any chance 
of success in bringing true happiness to him. In 
other words, no society can hołd sufficiently long 
unless it satisfies some spiritual law of life. The ery 
for the kingdom of heaven to come and dwell on 
earth, and for God’s will to reign therein, as it does 
in heaven, is only a reaction of the human spirit 
against the absence or neglect of any such law 
governing man’s individual life and his relation with 
the CKternal world. 
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Not that such a law is not discernible to man 
or is unknown to him. It is 

Religion 

of Naturę mnatc, says the Quran: 
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“ Tum steadfastly to the path of devotion—the 
path of Allah,—for which He hath fitted man. 
There is no altering of the ways of Allah. That is the 
right religion; but most people know it not-”(30: 30.) 

The Quran repeatedly draws attention to the 
indifFerence of man to see the things which he can 
clearly see for himself and reflect. The vast 
panorama of Naturę, the beautiful constella- 
tions moving in the heavens, giving to earth its 
alternation of day and night, its light and darkness, 
the soaring clouds that send down rain from the sky 
to water the earth, the tiny seed that man sows there- 
in shooting out a luxuriant crop affording him his 
subsistence, the ciot out of which he himself grows 
into being, and has help-meets who give him the 
comfort that he so much values and a host 
of similar objects must seem to him that 
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some benevoIent law or purpose holds together all 
that he sees or feels through his senses, and ins- 
tinctively raise from him the exclamation, 

^ U ó* U b J 


"Our Lord, all this, Thou hast not created in 
vain.” (3: 190.) 

Ójd«'ił Ói^-l J 

"We have not created the heavens and the earth 
and whatsoever is between them in sport: We have 
not created them except to Bear the truth but most 
people know it not,” (44: 38.) 

^ ^ #0 -"^0 ^ 0 ^ ^ ^ 00 / •/ 

i cM' tiI ci jł 7 

^ ^ ^ ^ ^ ^ 

• cii (S^/^ cJ ^j 

m " 

"Hast thou not seen how Allah causeth the night 
to pass into the day and causeth the day to pass into 
the night, and hath bound the sun and the moon to 
run, each its course, for an appointed term?” (31: 29.) 

Jj^l O Clh jj I j» ją«il) dl I J 
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’*And He it is Who hath set for you the stars that 
ye may guide your course by them in the darkness of 
the land and the sea. Clear have we madę Our signs 
to those who have insight/' (6: 98.) 
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“Verily we created man from an extract of earth; 

“Then placed him as a life-drop in a safe lodging 
(womb); 

“Then fashioned We the drop a ciot, then fashion- 
ed We the ciot a little lump, then fashioned We the 
Uttle lump bones, then clothed the bones with flesh 
and then produced him as another creation. So 
blessed be Allah, the best of Creators!” (23: 12-14.) 
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“And of His signs is this: He hath created for 
you help-meets 'trom your-selyes that ye may find 
comfort in them, and provided affection and sympathy 
between you. Herein indeed are portents for folk who 
reflect.” 


“And of His signs is the creation of the heavens 
and the earth, and your variety of language and colour. 
Herein indeed are portents for men of knowledge.” 


“And of His signs is your slumber by night and by 
day, and your seeking of His bounty. Herein indeed 
are portents for folk who heed.’’ 


“And of His signs is this: He showeth you the 
lightning for tear and hope, and sendeth down water 
from the sky, and thereby reviveth the earth after her 
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death. Herein indeed are portents for folk wKo 
understand.” (30:21-24.) 


I m ^ ^ --0-’ -<'>'-0 • "S 
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“(Blessed is He) Who hath created the seven hea- 
vens in layers. Thou canst see no disharmony in the 
handiwork of the Beneficent God. Then look again* 
Dost thou see any rifts ?” 


The Reflex 
Process 


“Then look again and yet again, thy sight will 
return unto thee thwarted and tired.” (67; 3-4.) 

Islam does not suggest that God merely “put a 
heap of letters into man’s hand 
when he parted for this earthly 
strand, and bade him to make 
with them what word he could.” The reflex process 
is whac is revealed by the Quran. The 'word** itself 
was shown to him and its meaning explained and 
lest he might forget its structure and composition 
was transfixed in his naturę, bidding him to preserve 
it therein, and not play with its letters, and 


^ Cf. In the beginning was the Word, and the Word was with God, 
and the Word was God.—St. John l:i 
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disturb their arrangement, so that he might live in 
peace with himself and the external world of 
relations. 

I j'li • AJAi- jSl j (JI iC-JLS ćL j JU il j 
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“And when thy Lord said unto the angels: Lo! I 
am about to place a vicegerent in the earth, they said; 
Wilt Thou place therein one who will do mischief and 
shed blood, while we, we hymn Thy praise and extol 
Thy holiness? He said: Surely, I know that which ye 
know not.” 

“And He taught Adam all the names, then showed 
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the objects to the angels, saying: Inform me of the 
names of these, if ye are in the right.” 

“They said: Glorious art Thou! We have no 
knowledge saving that which Thou hast taught us. 
Surely, Thou alone art the Knower, the Wise.” 

“He said: O Adam! Inform them of their names, 
and when he had informed them of their names, He 
said: Did I not tell you that I knew the secrets of the 
heavens and the earth?” (2: 30-33.) 

Thus rendered conscious of the secrets of the 
heavens and of the earth, the 'names’, or the mean- 
ing of things, or the laws of their existence, it 
followed as a corrollary that he should affirm the 
unity of existence. 

u* ^ J J 
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“And when thy Lord took out from the loins of 
Adam’s children their progeny, and madę them affirm, 
(saying): Am I not your Lord? They said: Yea, We 
affirm.” (7: 172.) 

So eąuipped, man’s naturę found itself agreeable 
to beat the trust of vicegerency. 

0 9 ^ m 0 • 0 0\ i I 0 00 0 ^ • 0 9 00 S 
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“Verily We proposed to the heavens and to the 
earth and to the mountains to receive the trust, but 
they shrank from receiving it, and were afraid of it. 
Man alone undertook to bear it.” (33: 72.) 

And to help him bear this trust, a sense of 
balance was set in him to keep the letters that make 
the ‘word’ in proper position, and he was told that 
he would be judged accordingly. 

"Allah it is who hath revealed the word with truth 
and the Balance.” (42: 17.) 

^ y ^9^ ^ ^0 o I ^ y\ os ^ 
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“The Beneficent God 
Hath revealed the Word; 

Hath created man; 

Hath given him articulate speech. 
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The Sun and the Moon follow a System, 

And the plants and the trees bend in adoration, 

And the sky, He hath reared it on high, 

And hath set the bałance; 

That in the balance ye should not transgress. 

But weigh with fairness and not scant the balance.’ 

(55: 1-9.) 

It is in such figurative language that the Holy 
Book of Islam points out that the heavens and the 
earth and whatsoever is between them are not 
created in sport, but for a serious end, that each 
object of creation is madę subject to the laws 
intrinsic in its naturę in order that it might fulfil 
its function, and that man fitted by naturę with a 
sense of balance and discrimination is to conduct 
himself in accordance with the kws of his being, 
and in harmony with the laws governing the rest 
of creation. “That is the right religion”, says the 
Quran, the word of God ‘set in the naturę of man’; 
but man “hath proved unjust, indifferent”,^ and 
“hath corrupted the world”, 

Hence this law of life, this religion of man had 
to be revealed to him by word 

Islam as Old as - . i . . .1 

the Humań Race of mouth, to put him in mind 

thereof from time to time; and 


1. 33: 12. 
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that was done by a succession of great men whom 
the Quran calls ‘Mursalin’ or Messengers, men 
inspired to deliver the Divine message, to give 
utterance to the law set in the naturę of man, and 
called upon at the same time to live it in their own 
lives for the sake of example. Their mission was 
to restore the ‘balance’ disturbed by the self-will 
and perversity of man and help him to live a united 
and hatmonious life. 

,\^\i crWlóirU j 

“Mankind were but one community; then they 
differed.” (10: 19). 

• aJ 1 1 #f4-^ cJ3 I J 

“Mankind were one community, and (when they 
differed) Allah sent Prophets as Comforters and 
Warners, and revealed the word of truth to judge 
between mankind concerning that wherein they 
differed.” (2: 213.) 

\mJ^ iJ IJ ^ csJii* ji 
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“Systems have passed away before you. Do but 
travel łn the land and see the naturę of the conseąuen- 
ces tor those who rejected (the Messengers).” (3: 136.) 

'ill 2 U I ^ (jl J • I( 3 ^ ^ j\ li I 


^9 ^ 



“Yerily We have sent thee with the Truth, a Com- 
forter and Warner; and there is not a nation but a 
Warner hath passed among them.” (35: 24.) 

I ^ ^ b Uj . 4>lj *ill (i liL-jl (T y 

• Ó ^ 

- ** I 

“How many a Prophet did We send among the 
men of old!” 

“And never came there unto them a Prophet but 
they used to mock him!” (43: 6-7). 

^ 90^ 9^ 9^ 90 9'SL 0 ^^0 A90 9 0 900 9 ^ % 9 00 9 00 ^ ^ 0 

^ (Jt* dijU. 

“Yerily We sent messengers before thee, of some 
of whom We have told thee, and of some of whom 
We have not told thee.” (40: 17.) 

4090 090 90 9 9 S 0 9 ^ I '" 0 0 9 ^ 0 ^ ^0 0 0 0 
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4^ O ^ t 
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"He hath ordained for you that religion which He 
commended unto Noah, and which We inspire in 
thee (Muhammad), and which We commended 
unto Abraham and Moses and Jesus, saying: Establish 
the religion, and be not divided therein.” (42: 13.) 

0l> IJ SA^lj A.4 i 1 Olj ( 1) 

-ł- \ ^ 

"(O Messengers!) Ye all are of but one Order, 
and I am your Lord. So be mindful of Me!” (23: 52:) 

The Quran thus makes it elear that the religion 
which the Prophet of Arabia preached to his people 
calling on them to carry it to the lengths of the 
earth and proclaim the supreme unity of God 
working benevolently in all creation, and promote 
unity among mankind is not a new religion. It is 
the same as is implanted in Naturę, the same as 
was revealed to every Prophet in every nation and 
is eternal in its operation. The Quran hails 
Muhammad (Peace on him!) as the Seal of the 
Prophets and Messengers or the last of the bearers 
of the truth of Divine Unity, as it was through him 
that the finał emphasis was given to the doctrine 
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Divine Unity Basis of Islamie Society 

and expressed in comprehensive fulness leaving no 
possibility of further augmentation to its import. 
The Quran also styles him as a “blessing to all the 
worlds”, as his appearance was madę at a time when 
mankind was torn by anarchy of thought and 
feeling, and the cause of civilization had well-nigh 
been submerged under the dead weight of Ignorance. 


History will bear out the truth of these distinc- 


DivineUnity,Basis 
of Islamie Society 


tive appellations by shewing that 
this great doctrine of Islam has 
ever sińce the time of the 


Prophet so powerfully impinged itself on the 
religious thought of the followers of other faiths 
that no reorientation of them has been possible 
except in terms of the truth to which the Prophet 
devoted his life in the teeth of bitter opposition 
and which he has left behind as a permanent 
beąuest to all mankind, The Rev. C. F. Andrews, 
one of the foremost missionaries of the present 
day, observes in a recent contribution, “The Func- 
tion of Islam:” 


“One of the greatest blessings which Islam has 
brought to East and West alike has been the emphasis 
which at a critical period in human history it placed 
upon the Divine Unity. For during those Dark Ages 
both in East and West, from 600 to 1000 A. D. this 
doctrine was in danger of being over-laid and obscured 
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in Hinduism and in Christianity itself, owing to the 
immense accretions of subsidiary worships of countless 
demi'gods and heroes. Islam has been, both to Europę 
and to India, in their darkest hour of aberration from 
the 80 vereign truth of God’s Unity, an invaluable 
corrective and deterrent. Indeed, wiłhout the finał 
emphasis on this truth, which Istam gaoe from its central 
posithn,—facing India and faclng Europę,—tt is douhtfuł 
whether this idea of God as one could haoe obtained 
that estahłished place in human thought which is uncontes- 
ted in the intellectual World today.”* 

This doctrine of the Unity of God as delineated 
by Muhammad (Peace on him!) the finał bearer of 
the great message to mankind is the foundation on 
which the Ummat ot the Society of Islam rests. It 
is a simple creed. ‘There is no God but Allah, and 
Muhammad is His Messenger!’ Any one who gives 
adherence to it straightway enters the fold and 
becomes a member of a brotherhood where colour 
or blood or circumstance or station in life does not 
count, where uprightness of character and conduct 
is the only criterion of preference, where one should 
discharge his duty to others and could claim no 
right without reference to it, and where to Iive such 
a life is to offer true prayer to God. 

The Quran therefore calls the Ummat of Islam 

• The Genuine Islam, Singapore, VoL 1: No, 8, 1936, 
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as, Khaira Ummatin^ ‘The best society, every member 
of which has to live resigned to or in accordance 
with the will of God or His law or, to use the 
phrase already employed, ‘the balance set in the 
naturę of man’, revealed and explained in the Quran. 
The law of God is not a harsh law, nor His will is 
the will of a tyrant. 




“Allah desireth for you. ease; He desireth not 
hardship for you.’’ (2: 185.) 


3 




• J *^1 L.i* <<aI 


“On no Soul doth Allah lay a responsibility greater 
than it can beat.” (2: 286.) 

It is the religion that helps man to live in peace 
with himself, and in peace with his fellows and the 
rest of creation. ‘Islam’ itself means ‘Peace’, rea- 
lized in the devotion of all our faculties to the will 
of God which is nothing but the law of life devised 
in His infinite goodness to work for harmony and 
thus to demonstrate the Unity of His existence. 
The duty of every Muslim is to see that every little 
act of his conforms to this law of peace and 
harmony. 
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The Quran calls upon him to say: 

• . >4*11 VJ ^ Jljf J 4 ^* 4 ^ J Ół 

“Yerily my prayers and my sacrifice and my life 
and my death are all for Allah.** 

Life thus viewed, every action of man assumes 
a spiritual significance. 

A Positivist, follower of Comte, Dr. J. H. 
Bridges, in an address delivered in 1879 on the 
subject of Trayer and Work’ observes:* 

“The faith of the Mussulman is concentrated in a 
single word, Islam; devotion, resignation of our own 
will to the supreme decree. That word was not limited 
by Mahommed to his own followers; it was used un- 
grudgingly of his Judaic and Christian predecessors. 
There is no fitter Word for the religłon of the human 
race, If there is any one word in Western language 
which can translate it fully, it is the word religion itself; 
and that word needs interpretation for ears untrained 
in Latin speech. The word Islam unfolds itself for us, 
as for the followers of Mahommed, into the two great 
and inseparable aspects of life-prayer and work. Pray 
and give alms, said Mahommed, almsgiving in his wide 
interpretation of it, conceived with admirabie wisdom 
relatively to the simple wants of his time, covering the 

^ Discourses on Po$itive Religion 1891. London. 




Dwine Unity Basis of Islamie Society 19 

whole field of doing good to men. Pray and work, 
said the mediaeval saint; pray as though nothing were 
to be done by work: work as though nothing were to 
be gained by prayer. 

In different ways and under every possible variety 
of language and symbol, the same thing is said by 
every spiritual leader of men in every age and country, 

I find it in Confucius, the founder of the faith that has 
kept Chinese society together for five-and^twenty 
centuries: I find it in the ancient theocracy of 
Hindostan; I find it in the monuments of Egypt as 
their secrets are gradually revealing themselves to 
modern learning. I read it in the premature effort 
of Pythagoras, premature, yet profoundly fruitful of 
momentous result, to discipline of life upon a human 
basis, And last of all I find it where most men think 
a monopoly of such knowledge is to be found, in the 
Hebrew and Christian Bibie. 

Islam, then, or in the English tongue, devotion— 
the devotion of our life to the highest; the bringing of 
our own will into accord witn the supreme will; this is 
the word that sums up the lives of pious men in every 
age and every country, They have framed for them- 
selves an ideał, a model, a pattern of what their life 
should be. They have done their utmost to make 
that ideał a reality, In other wnrds, they have prayed, 
and they have worked.’’ 
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What then is this will of God to which man is 
called upon to conform? In 
other words what is the function 
of man on earth as specified by 
that will which the Holy Quran interprets? 


Function 
ol Man 


This function is two-fold. It consists, in the 
first place, of faith or belief, and in the second, of 
work in consonance therewith, It is not merely 
‘pray and work’ that is enjoined on a Muslim, as Dr. 
Bridges observes. On the other hand, it is ‘believe 
and work.’ Prayer in Islam is morę an action of 
the spirir, and is covered by the term ‘work’. 

The faith of a Muslim is focussed in the idea of 
the Unity of God to which reference has already 
been madę. Since, it is God who is the source^ of 
all power and knowledge, nothing moves or happens, 
whether one calls it good or evil according to one’s 
sense of values without His knowledge and permis- 
Sion. A belief in such Divine dispensation, always 
benevolent in purpose, has become imperative. As 
the physical or materiał Universe, the world seen, 
is not evidently the whole of the manifestation of 
His power and will, a belief in the unseen world 
peopled by unseen forces, some of whom the Quran 
calls ‘Malayik’ or angels obeying the laws of their 
own existence and reacting on the world of human- 
ity in pursuance of the United purpose innate in 
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the Unity of God’s existence, a belief in them 
naturally arises. Since ‘man’s vision cannot com- 
prehend Him*, and God hath not chosen to appear 
before man in Yisible Reality, His wish can only be 
transmitted or revealed through the medium of 
man himself whom man can understand. A belief 
in such chosen men, the messengers, as also a belief 
in the text of the messages inspired in them or the 
Books, have necessarily to be entertained. Finally, 
a Musiim has to believe in a life after death, a new 
life in which man will move grown conscious of the 
reaction in his soul wrought by the manner of life 
he had lived on earth, in accordance with or in 
disregard of the law or will of God as explained in 
tha( Books. • 

These six beliefs which constitute the faith of a 
Muslim are simple enough to make their appeal to 
the commonsense of man if according to the Quran, 
one can but reflect on the multitude of signs which 
the yisible Uniyerse and the common experiences 
of life itself furnish. At the same time, these 
beliefs are so naturally linked, one to the other, 
and revolve round the central belief of the Unity of 
God, a belief “uncontested in the intellectual world 
today”, that they can easily enlist logie, and the 
achieyements of modern science to bringing home 
their truths even to the sceptically disposed. 



3 2 Concept oj Society in Islam 

Our immediate purpose in referring to the 
subject of beliefs is to understand their significance 
in so far as they affect man as a social being, or unit 
of Society. 


The primary ąuestion with which we have to 


Man'8 Place in 
Creation 


start is: What position does 
Islam assign to man in the scheme 
of Divine creation? Does it fit 


him to translate these beliefs held up for his accep- 
tance into action? The Quran does not relegate 
him to a position of inferiority to any object of 
creation. He is not inferior in stature in the scalę 
of Divine values to the sun or the moon or other 
constellations in the heavens which have formed 
the objects of worship from a distance in the history 
of man, or to trees or cattle or fire or water or 
Stones at close rangę, or again to that body of 
invisible forces called angels. The Quran points 
out that man is madę “of the goodliest tabric”*^, he 
whom the “angels were madę to offer obeisance”,*^ 
and for whom “whatsoever is in the heavens, and 


whatsoever is in the earth” are madę to do service. 
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* 1. The Quran 95: 4 
2. IM 7: 10 
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“And hath subjected whatsoever is in the heavens 
and whatsoever is in the earth to be of service to you; 
they all are from Him, Herein verily are signs for 
those who reflect/* (45: 13.) 
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“See ye not that Allah hath madę whatsoever is in 
the earth of service to you, and been bounteous to you 
of His favours, inward and out-ward? (138: 20.) 
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“And he hath subjected the night and the day and 
the sun and the moon to be of service to you; and (in 
like manner) the stars to do service by His command. 
Herein indeed are signs for those who understand. 
( 16 : 12 .) 

Thus raised in the scalę of creation and placed 
immediately next to God, man’s superiority to the 
rest of creation is further specified by investing him 
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with the priyilege of living cn earth as the yice- 
gerent of God Himself. 


I j’lł . JLjLU- jSI (j V ci' A^_!! ćlł j JS il j 
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“And when thy Lord said unto the Angels: Lo: I 
am about to place a vicegerent in the earth, they said: 
Wilt Thou place therein one who will do mischief 
therein and shed blood, while we, we hymn Thy praise 
and extol Thy holiness? He said: Surely I know that 
which ye know not/’ (20: 30.) 
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“He it is who hath placed you as his yicegerents 
on earth and hath raised some of you in rank above 
others, that He may try you in what He hath given 
you.” (6: 166.) 

L ^ jSl (j AiJi- dULu^ li I 
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“ O David! We have appointed thee a vicegerent 
in the earth; hence judge aright between people, and 
follow not desire that it beguile thee from the way of 
Allah.” (38:27.) 


Free 

Agenl. 


Such is the position, such the dignity that 
distinguishes man from the rest 
of creation. It is with this 
consciousness that he is reąuired 
to pursue his path in life. Not merely this, he is 
madę aware of another truth of his naturę. The 
Quran declares that man is not born with any stigma 
attached to his soul. He is not born an untouchable 
or handicapped with rhe pollution of any original 
sin, committed either by himself in a previous birth 
of which he has no knowledge or by any of his re- 
mote ancestor. He is, as the Quran says, born with 
a balanced soul, without any inherent weaknesses 
therein and free of any obligations to suffer for any 
action except his own. His relation to God is thus 
eąualized amongst his own kind, and no distinction 
in this respect is madę between man and woman. 
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‘‘ Whosoever fołlowcth the right course, it is oniy 
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for the good of his own soul that he doeth so; and 
whosoever followeth the wrong coursc doeth so to his 
own hurt. No responsible soul shall bear another ’5 
responsibility.” (17 : 15.) 


I will not sufFer the work of any among you that 
worketh, whether małe or female, to be lost; the one 
of you is of the other.” (3 : 194.) 

VO U'* c!* ’ W ^ 

“By the soul and Him who balanced it and infused 
into the same the sense of discrimination and the 
power of choosing between the wrong and the right, 
happy is he who keepeth it pure, and unhappy is he 
who corrupteth it.” (91 : 7-10.) 

The truth of the last verse is expressed by the 
Quran in the form of a paradox, 
each side of which is eąually 
true: 


• • 4 ^*’** ^ ^ ** 4 ^ 
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“Surely, We created man of the goodliest fabric ; 
then We rendered him the vilest of the vile.” (95 : 4-5) 

Every thinker in every age has had to recognize 
this paradox in human naturę. Speaking through 
the mouth of Hamlet, says Shakespeare; 

“ What a piece of work is man ! how noble in 
reason ! how infinite in faculty ! in form and moving 
how express and admirable ! in action how like an 
angel! in apprehension how like a god ! the beauty of 
the World ! the paragon of animals ! And yet, to me, 
what is this quintessence of dust? Man delights not me, 
no, nor woman neither.” 

The task of every religion has been to save man 
from going down in the scalę of life. Some lay 
stress on *faith’ or 'belief as the means of salva- 
tion. But‘belief’alone is not enough in Islam. 
‘Righteous work’ in consonance therewith is equal- 
ly necessary. That is the way of preserving his 
goodliest fabric. Says the Quran in continuation 
of the paradoK for the sake of clearing the issue 
raised therein; 
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“ Then We rendered him the vilest of the vile, 
save those who believe and work righteously; for their’s 
is unfailing reward. So who can now ąuestion the 
decree ? (95 ; 5-8.) 


Spiritual Law 
of Life 


So, it is as a free agent and with the choice of 
living as a vicegerent of God that 
man is called upon to function 
on earth. His role of vicegeren- 
cy is not difficult of comprehension, if we refer our- 
selves to the Islamie concept of God in relation to 
his attributes. ‘ Believe and work ’ is the command- 
ment; work, by ‘ investing yourself with Divine 
attributes.’ And to what end? Here is what the 
messenger of God himself points out. Says he : 


c3 Lfr Ja j 

“ Respect the ways of Allah, and be affectionate 
to the family of Allah.” 

Says he Again: 
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“ AU creatures of God are His family ; and he is 
the most^eloved of God who loveth best His 


creatures. 


The Quran itself expresses : 
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“ O ye people! surely we have created you of a małe 
and female, and madę you tribes and families that you 
may identify and care for each other; surely, the noblest 
of you in the sight of Allah is the one among you most 
mindful of his duty. Allah is Knowing, Fully Awake! 
(49 : 13.) 

Jsii Lijb Al ł Ja) i 
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“ For that cause We decreed for the children of 
Israel: Whosoever killeth a human being for other 
than man-slaughter or mischief in the earth, it shall 
be as if he hath killed all mankind, and whoso saveth 
the life of one, it shall be as if he hath saved the life of 
all mankind.” (35 : 5.) 
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The function of vicegerency has, therefore, to 
be exercised towards that end and is to be interpre- 
ted in terms of the good that man can offer not 
oniy to fellow man but to every living object on 
earth who all form together the family of God, 
every one of whom has a being from their Maker 
“ unto whom they will be gathered.” 


^ I S1 J (i ^ ^ ^ ^ J 
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“ There is not an animal in the earth, or a flying 
creature flying on two wings, but they are peoples like 
unto you. We have neglected nothing in the Book 
(of Our decrees). Then unto their Lord will they be 
gathered.” (6 : 38.) 


How is the task to be performed ? “Believe and 
work.” Belief without work in 

Display of Divine . , . i . 

Attributes accotdance therewith is static. 

Mere philosophic perception of 
the essence of divinity or contemplation is barren, 
if it does not generate volition or give movement to 
human life in consonance with the ąualities or 
attributes of that essence. Mere spiritual exercises 
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of the kińd the Yogis practise, or psychic achieye- 
ments, however interesting, will not rise above their 
character as but the exercises of the mind or of the 
soul, if they are not subserved to cater for a dynamie 
morał existence for man. This dynamie morality 
again is not possible for one who seeks his indiyi- 
dual spiritual salvation through the life of the 
cloister or the eave, or for one who through 
abnegation of his body faneies his duty to lie in 
merely nursing his soul. The vieegereney of God 
on earth is not possible for such types. On the 
other hand, it is for him who imbues himself with 
divine attributes to the best of his ability and 
manifests them in devoted serviee to himself and 
his fellow-beings 

The attributes of God are various, as are His 
names. They eannot be numbered, sinee the 
fullest eomprehension of Divine aetiyity is seareely 
possible for man eireumseribed as he is by the 
naturę of his being. It is not to our immediate 
purpose to enter upon a philosophie appreeiation of 
this aspeet of our question. Our aim is morę 
conerete, and it should suffiee if we point out that 
a Muslim is to belieye, in the words of the Quran, 
that “to God alone belong all exeellent names*’,* for 

*The Quran 7 ; l80. 
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perfection is His only in everything that He attri- 
buteth to Himself. With this generał attitude 
towards the conception of Divine attributes, the 
task before a Muslim is to understand the signifi- 
cance to his life of such of them as are specifically 
brought to mind in the Quran and the Hadis. 
Some of these may come essentially within the 
purview of pure philosophy or that of mysticism. 
But a large majority of them suggestive of His love, 
and knowledge, and power, and justice, and mercy, 
and His tender concern for the morał purification 
of man may easiły form the subject of sociał study. 
Even these make on imposing łist, and shoułd łay 
bare the futiłity of encasing the Divine Being in any 
singłe virtue or attribute, and incarnating Him. 
God in Isłam is above every attribute, and mani- 
fests them ałł in harmonious rełation with one 
another, 


Of ałł the attribuets of God with which man 
shoułd imbue himself in order 
^“f'!****** to fit himself for the task of 

and Power 

vicegerency, the primary reąui- 
site is the attribute that works for life and 
movement. It has already been pointed out that 
the Quran makes it expłicit that whatsoever is in 
the heavens and whatsoever is in the earth are 
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intended to subserve to the well-being of man. 
Only, he is required to reflect over the laws of their 
naturę and make a proper use of them. That is 
the way of achieving power, and the only means 
of getting at it is knowledge, the acąuisition of 
which, in the words of the Prophet, “is a duty on 
every Muslim”. 

hU Ja! J^ j j J-^I 
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“Acquire knowledge”, said he, “It enables the 
possessor to distinguish right from wrong; it lights the 
way to heaven; it is our companion when friendless 
it guides us to happiness; it sustains us in misery; it is 
a weapon against enemies and an ornament among 
fiiends. By virtue of it, Allah exalteth nations, and 
maketh them guides in good pursuits, and giveth them 
leadership; so much so, that their footsteps are followed, 
their deeds are imitated, and their opinions are readily 
accepted and held inviolable.” 


• Jame' 0 'Bayan'iI-‘llm. p. 27. Cairo 1320 H. 
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Says the Quran: 

|J lii J j lUtl i i jX« i ^ ^ j.n 1^ 11 
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“o you who believe! Answer the cali of Allah 
and His Messenger, when he calleth you to that which 
gives you life.” (8: 24.) 
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“And in the earth, there are signs for those who 
have conviction; and (there are signs) in your own 
selves. Can ye not see?” (51: 20-21). 
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“And if all the trees in the earth were pens, and 
the sea ink with seven morę seas to increase it, the 
words of Allah could not be exhausted. Allah is 
Mighty, Wise.” (31; 27.) 
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Ignorance is “like darkness on a vast, abysmal sea. 
There covereth him a wave, above which is a wave, 
above which is a cloud—layer upon layer of darkness. 
When he holdeth out his band, he scarce can see it.” 
( 24 : 40 .) 

Knowledge, in Muslim conception covers every 
field of life—the life of the vast universe working 
around man in immediate contact as well as remote, 
and the life of man himself moving onward with a 
knowledge of his past. An acąuisition of knowledge 
therefore imposes on him the exercise of not merely 
his intellectual and physical faculties, but his spiri- 
tual: and nothing is prohibited to him in Islam 
except, probably, probing vainly the veil beyond 
which his reason or intuition has been found 
incapable of advance. It is to be pursued for the 
simple reason that it dispels his ignorance and fits 
him to live his life usefully. Hence it is, that Islam 
strongly disapproves of every method devised by 
selfish groups to segregate others and deny them a 
natural access to that which is the mainspring of 
every power and happiness. It establishes the 
right of man to knowledge of every description for 
which his aptitudes may suit him, and gives him fuli 
sanction to harness the forces of naturę through a 
scientific study of them, and provide himself with 
every means of materiał comfort. 
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But it makes orve condition. And herein lies 
the fundamental distinction bet- 
.oT*** . ween the Islamie and the modern 

^Balance’ 

European culture. It calls upon 
man to bear in mind the“balance set in his naturę”, 
and sanctified by revealed commandment through 
His Messengers and exercise the power acquired 
through scientific knowledge in a way that will 
help him to display in his life such other attributes 
of God as will equip him to “show affection to the 
family of God” for which he has been created with 
the privilege of representing Him on earth. If I 
may so express, the impersonal power of Naturę 
that science bring into play is to be given a perso- 
nality and madę conscious of the balance set therein, 
as in the rest of creation. This is the primary 
function of Islam, and is to be kept in mind in order 
to appraise the fuli import of the injuncticn which 
sums up all that is reąuired of a Muslim: “Believe 
and Work”. TTie attributes of which his knowledge 
and power are to be the handmaids, are assiduously 
brought to mind in the Ouran at the opening of 
each chapter which begins “in the name of Allah, 
the Beneficent, the Merciful”. The commonest 
and the most compuLsory invocation that every 
Muslim is called upon to make several times every 
day runs: 
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“Ali praise is due to Allah, the Lord of the 
worlds, the Beneficent, the Merciful; Master of the 
Day of Judgment! Thee do we worship; and of Theedo 
we seek help. Show us the right path, the path of 
those whom Thou hast blessed; and not of those 
whom Thou hast shown Thy disapprobation, nor of 
those who have gone astray. Amen!” 

This common prayer, to go no beyond the 
words of the Quran, will give sufficient insight into 
the duty of man to bear in mind in his day’s work 
tłie attributes of God, of beneficence, justice and 
mercy through which he has to appeal to God for 
an ordered life, the life of Peace, of Islam. 

The God that the Muslim invokes here isRahbuU 
Alamin. Rabb in Arabie is composite inconception 
refering to the Divine power of giving nourishmeiit 
and sustenance to all whom He has created with 
paternal concern. So, by calling upon God as 
Rabbul Alamin or the Rabb of all the w^orlds, seen 
and the unseen, he at once places himself in harmo- 
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nious relations with the rest of Divine creation 
controlled, as he is convinced, by a Being who alone 
deserves to be worshiped, from whom alone help 
is to be sought. 

And what is this help that he seeks from his 
Lord ? “Show us the right path”, he asks, 
“the path of those whom Thou hast blessed; and 
not of those whom Thou hast shown Thy disappro- 
bation, nor of those who have gone astray”. He 
merely wants “the balance set łn his naturę” to be 
preserved in whatever he thinks and feels and 
does. 

This is the spiritual law of life on which the 
Society of Islam rests. It makes the life of every 
true member of it a sacred song of love and action. 
“My life, my sactifice and my death are all for 
Allah”. This he affirms by devoting all his talents, 
informed by knowledge and strengthened by the 
power that knowledge generates, to the good of the 
‘Family of God’ and thereby he fulfils the trust of 
Yicegerency that God has placed in him. 
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'^“It is noc rightcousness chat ye turn your faces 
to the Easc and the West; but righteous is he who 
believeth in Allah and the Last Day and the Angels 
and the Books and the Prophets; and giveth his wealth 
for love of Him, to kinsfolk and to orphans and the 
needy and the wayfarer and to those who ask, and for 
the redemption of slaves and who observeth proper 
worship and payeth the poor^due; and those who 
respect their word when they give it, and the patient 
in trial and adversity and time of stress:^ Such—are the 
sincere, and such the righteous,’’ (2: 177.) 
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‘‘And serve Allah. Ascribe nothing as partner unto 
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Him. Show kindness unto parents, and unto near 
kindred, and orphans, and the needy and unto the 
neighbour who is of kin and the neighbour who is not 
of kin, and the felloW'traveller and the wayfarer and 
those whom your right hand possesses:” (4: 36.) 
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“Ah, what will convey unto thee what the 
Ascent is! 

It is to free a slave, 

And to feed in the day of hunger 

An orphan near of kin, 

Or some poor wretch in misery, 

And to be of those who believe and exhort one 
another to forbearance and exhort one another to 
compassion: 

They are of the right hand. 

But those who disbelieve Our revelations, they 
are of the left hand/' (90: 12 19.) 
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Such is the distinction between right and wrong 
which the Quran keeps before 

Ethics and . t i i • i . n i 

Jurisprudence mind, and which is reflected 

in the commandment we have 

already ąuoted: “Respect the ways of Allah; and be 

afFectionate to the family of Allah.” Ali that a Mus- 

lim feels and thinks or does shouldbe in pursuance 

of this commandment; and that is the right action. 

On the other hand, anything that he feels or does in 

contravention of the commandment is the wrong 

contemplated by the Quran. The distinction is thus 

fixed in the very highest truth of human life, and 

is manifest in the ethics of Islam, whether it eon- 

cerns a Muslim’s own personal well-being or 

concerns his relations with his kith and kin, his 

neighbours, or strangers or even those who are his 

enemies or hisconduct towards the dumb creatures. 

The personal virtues of kindliness, purity, chastity, 

love, affection, honesty, truth, respect for covenants, 

forbearance, forgiveness, trustworthiness, justice, 

mercy and the like are not mere luxuries to be 

indulged in at convenience, but are indispensable 

for a rigbt living. And the opposite ąualities such 

as cruelty, indecency, fornication, adultery, unclean- 

liness, dishonesty, falsehood, treachery, hypocrisy, 

spite, defection, unfaithfulness, and exploitation of 

the weak which work for the disintegration ot 
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society are not only vices but positive sins in 
Islam. 

How mindful is Islam of the morał welfare of 
Society and of the need for happy relations between 
its members may be guaged from the high linę of 
conduct laid down even in respect of our references 
to others. 
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“o ye who believe ! Let not people laugh other 
people to scorn, who maybe better than themselves; 
nor let women laugh other women to scorn, who 
tnaybe better than themselves. Neither defame one 
another, nor cali one another by abusive nicknames.” 


“Inquire not too curiously into other men’s 
aflFairs : nor let the one of you speak ill of another 
In his absence. Would any of you desire to eat the 
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flesh of his dead brother? Surely ye would abhor it. Feat 
Allah; verily, Allah is ęasy to be reconciled, and is 
merciful.” (49: 1142.) 

Such is the wide interpretation given to 
‘work' in Islam ! The compulsory duties of prayer, 
fasting, the paying of poor-due and pilgrimage are 
merely the morę important details of this work and 
aim at self-disdpline and selTpurification, and the 
cultivation of the highest virtues of unselfish service 
to one’s fellow-beings and strengthen the sense of 
unity and solidarity, first among the members of the 
faith, andthrough them among the rest of mankind. 

It is not possible within the compass that I have 
set to myself here to touch in any detail the field of 
the Islamie Jurisprudence which regulates the ‘work’ 
of the Muslim society in one of its most important 
bearings. But we may point out that its principles 
are precisely the same as have so far been under 
review. This Jurisprudence is probably the greatest 
legacy that Islam has left to the modern world, a 
legacy that stands at this moment in need of sincere 
understanding, and possible reorientation in the 
spirit of what was actually done during the lifetime 
ot the Prophet himself, who while sending out an 
agent to a distant region in Arabia allowed him to 
use his discretion to meet new situations about 
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which the Quran was silent and there were no prece- 
dents to follow, provided his discretion was not 
contrary to the morał laws on which the Ummat 
stands,—laws which aim at the unification of its 
members and their morał and materiał wełł'being.* 

The duty of every Musłim is to respect these 
morał ławs in order that he might 
Ahimsa łive a rightcous łife. Resistence 
to his right to łive such a łife is 
not to be tołerated out of meekness or cowardice. 
Personał wrong or injury may easily be forgiven. 
Indeed, Isłam woułd prefer forgiveness to retaliation 
but if forgiveness is łikeły to promote evił resułts, 
or feed further and intensify wickedness in the 
wrong-doer, retałiation becomes a painful necessity; 
but the Q,uran cautions him not to err on the side 
of excess. 

i li li ^ ^ ^ ^ ^ 

^ Sir Muhammad Iqbal has an illuminating discussion on this subject 
of Ijtihad in his fascinating work“TKe Reconstruction of Religious Thought 
in Islam**; Chapter VI—The Principia of Movement in the Structure of 

Islam. 

Vlde also '*ls\am and Modernism in Egypt** by Dr. Charles C. Adams 
Oxford University Press 1933, It is a study of the Modren Reform 
Mpyement inaugurated by the late Shaykh Muhammad Abduh, and 
givc8 a yaluable bibliography concerning Islam and its new problems. 
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“And not alike are the good deed and the evil. 
Answer an evil d^ed with a good one, when lo! he 
between whom and thee was enmity will be as if he 
were a warm friend.” (41: 34-) 

Ul i 0 ^ ^ a i 

^ ^ m ^ 

-^0 1** ć / ^ At 
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“The recoTnf)ense o/ an ilUdeed is an Ul the like 
thereof :—But whosoever pardoneth and amendeth, his 
reward lieth with Allah. He Ioveth not wrong'doers.’ 
(42: 40.) 

^ % A ^o-*' %A Ao^9 AA^ ^ -^o s ^ 


‘‘And those who, when wronged, defend them- 
selves/’—(42: 39.) 

• ó* ^ ^ 6^-> 

m ^ ^ ^ -r»“ ^ \ ^ 


“And whoso defendeth himself after he hath 

suffered wrong--for such, there is no way (of blame) 

against them.” (42: 41.) 

%AAm •-* -^ 15 # 

• 6^ Ól>iJ J 
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“And verily whoso forbeareth and forgiveth,— this 

indeed is high-mindedness.” (42: 43.) 

Islam thus restores the corrective to the doctrine 
of Ahimsa, honoured in precept, and curiously diS' 
regarded in practice even by some of those who 
speak of it the loudest. History has given repeated 
shocks to this doctrine of inept sentimentalism, 
because it fails to adjust harmoniously the confłic- 
ting demands of human naturę. The attitude of 
Islam on the other hand is one of reconciliation, 
with emphasis laid on forbearance and forgiveness 
in the hope that the harm done may even partially 
be neutralized, and better relations follow. But 
Islam cannot sanctify impotent ragę however euphe- 
mistically it may be styled. It cannot cali it a virtue 
to turn the other cheek complacently to welcome 
a fresh wrong or insult; for that would be the 
denial of dignity to human naturę. In fact a weak 
man’s forgiveness is of no conseąuence to the 
wrong-doer. A Muslim is advised to forgive, if he 
has the strength to do so manfully and because 
forgiyeness in such circumstance is morę pleasing to 
God, and morę certain of happy results. That is 
true Ahimsa; and all honour to those who practice 
it in that spirit. But it cannot be madę into a rule 
for the generality of mankind, for whom in particular 
religions have been laid down. So it is, that if a 
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person is impelled to ‘ answer a wrong with a like 
thereof,’ he is cautioned not to oyer-reach himself; 
for retaliation forfeits its spiritual function, if it is 
not intended to bring home to the aggressor the 
naturę of his offence and its injury to social well- 
being, or is merely aitned at satisfying personal or 
class yengeance. It is an absolutely defensive right, 
and is to be exercised out of conviction that one is 
acting in the defence of the life which his faith has 
enjoined upon him to pursue, and holds good in 
individual, as well as corporate life. And this 
condition is always to be borne in mind whether 
the aggressor is from within the camp of the 
Musalmans or from outside, whether the aggression 
is directed against the members of the faith or 
against the non-Muslims, the Zimmis, who live 
under their protection or compose the Musiim 
body-politic. 

Ju* I jl It (3j> Ai)^l I jl i 


“Beware! On the day of Judgment I shall myself 
be the complainant against him who wrongs a Zimmi 
or lays on him a responsibility greater than he can 
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bear or forcibly deprive him of anything that belongs 
to him.” * (Hadis.) 

o li ♦ li 1 ^ 0 J 

^ ^ ^ ^ ^ ^ 
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“And if two parties of believers fali to fighting> 
then make peace between them. And if one party of 
them doeth wrong to the other, fight ye that which 
doeth wrong till it return unto the ordinance of Allah; 
then, if it return, make peace between them justly, and 
act equitably.” (49: 9.) 
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“Whoso interveneth in a good cause will have the 
reward thereof, and whoso interveneth in an evil cause 
will bear the conseąuences thereof. Allah overseeth 
all things”’ (4: 85.) 
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Ahu Dawud, 
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“Permission to fight is given to those upon whom 
war is madę; because they have been wronged; and 
Allah is indeed able to give them victory:” 

“(Because) They have been driven from homes 
unjustly, for having merely said : Our Lord is Allah. 
For, had it not been for Allah’s repelling some men by 
means of others, cloisters and churches and synagogues 
and mos(jues, wherein thename of Allah is oft mention- 
ed, would assuredly have been pulled down. And 
Allah helpeth him who helpeth His Cause. Verily, He 
is Strong, Almighty.” (22: 39 40). 

ailjl • łjj^ I Jsł— J 

£ A ^ 


“Fight in the way of Allah against those who 
fight against you, but do not commit excesses. Allah 
loveth not those who commit CKcesses.” (2 : 190.) 
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“ And if they incline to peace, then incUnę to it 
and trust in Allah; surely, He is the Hearing, the 
Knowing.” (8 ; 61.) 


How peaceful is the outlook that Islam endea- 
vours to promote in the life of every member of 
the Faith, may be gleaned from the following 
earnest and touching prayer of the Prophet himself: 

• • ^9^ m9^‘ • s^i***-^ 

. UU .ilku 1J1 (tiJI 1 

^ I ^mA ^ ^9^ * ^^ 9 A 9^^ 9^9^^ A 9 A^ ^A* -* 
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“O Lord! 1 ask of Thee the gtft of true fellow-feeling. 

“ O Lord ! I seek Thy refuge from any wrong 
that 1 may do to otbers, and from any wrong that 
others may do to me; from any harshness that I may 
show to others, and from any harshness that others 
may show to me ; and from any sin that Thou may’ st 
tmt forgiye.” (Hadis). 
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Demoaacy of Islam 

Such then is the type of character tKat Islam 
aims to evolve for the good of 
Democracy mankind, a type that may truły 

of I«lam , , , . 

bear the trust ot vicegerency ot 
God on earth. In every role, whether of an indi- 
vidual or a member of a family or society, or a 
State functionary or a leader in whom is vested 
the privilege of governance, he is to discharge his 
duties implicit in the trust. 

J ^ 1J is” 

• ^ 

“Every one of you is a shepherd and will be 
accountable for the welfare of his fold.” (Hadis.) 

• t ^ #.*•'*’ i 

• ^ 1 u (j 


“He it is who hath placed you as his vicegerents 
on earth and hath raised some of you in tank above 
others, that Ye may try you in what He hath given 
you.” (6: 166 .) 

S 0%^ 9^90 900 009 0 0\900 • ^4 

ji-b u-LJI ^l» J aJ^ dJUbw^ bł I 

^ 0 ^ ** ^ ^ 0 0 

I 9 0 90 0^9^ ^0 %09 %0 00 
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“O David! We have appointed thee a vicegerent 
in the earth; hence judgc aright between people, and 
fol Iow not desire that it beguile thee from the path of 
Allah.” (38: 26.) 

It was to a race of men fulfilling the test re- 
ferred to in the above passages, a race of vicegerents 
of God whom the prophet of Islam had attracted 
to himself through the sincerity of his inspiring 
personality,—it is to them, and those coming after 
who may choose to carry their tnist that the Quran 
addresses the following words of approbation : — 

Ó jfS J t-i l Ó ^ ^ J^i• 

^ ^ ^ m " ^ 
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^ ^ ^ ^ ^ 

“Ye are the best society that hath been raised 
up for mankind. Ye enjoin the right conduct and for- 
bid the wrong ; and ye believe in Allah.” (3: 109.) 

0‘ %A^4^ 9 1-^ ^ ^^A A A^* m ^ m^ArnAs i 

(J jSC J ^Uł 1 jJ lii— J <U) ) 

^ ^ ^ 

m% ^ A • Aa 

“We have appointed you a mediatory society that 
ye may watch over mankind, and that the Messenger 
may watch over you.” {2: 143.) 
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Such were those who formed the democracy of 
Islam ‘ every one of whom ’ as the Prophet said 
“ was like a star by following whom, you will keep 
to the right path.”* And those who are conversant 
with the history of the achievements of this democ¬ 
racy will fully bear out how true was the estimate 
the Great Leader had formed of his comrades. 
They were a body of people whose individual and 
coUective life was lived in the sweetness of resigna- 
tion to a supremely benevolent Will or Law of God, 
Who alone was their King, for the preservation of 
Whose Kingdom on earth every one of them had 
to render by righteous work devoted service, a 
Kingdom transfixed in the conception of a united 
family of all the creatures of God, each developing 
in himself every noble trait latent in human naturę 
for the good ot mankind. 

This democracy of Islam was composed of in- 
dividuals who conscious of the dignity of manhood 
recognised no criterion of superiority between 
themselves except that of righteous conduct and 
brotherly feeling and mutual service. It was a 
socialistic organisation holding together, in the 
words of the Quran, *the cable of God’ and devoted 
to the harmonious interaction of the materia! and 

• Jame-o-Bayan-il-IIm. p. 147 Cairo 1320 H* 
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the sublime needs of human naturę, and keeping in 
check the disintegrating forces of selfishness, and 
vitalizing life to disciose a united happiness for all 
mankind. 

At the present moment sincere minds among 
the followers of the Faith look back wistfully to 
this golden age of Islam, and yearn for its return. 
Is it the poUtical nexus they had enjoyed for a time 
of democratic character that they would like to be 
re-established among them ? The march of events 
in the history of Islam and the distribution of the 
Faithful in many lands subject to divergent 
political influences may not give a ready answer, 
although one cannot foresee what may happen in 
the fulness of time. What is, however, of imme- 
diate importance to the stability and progress of the 
life of Islam is the sustenance and preservation of 
the spirit of the Faith and the morał basis on which 
the Muslim society claims its distinction as a brother- 
hood uniąue in character as no other organization 
has shown itself to be in the long history of man. 
This being the permanent objective of Islam, it is 
the safety of the social unit that should primarily 
matter to every well-wisher of mankind. For Islam, 
if allowed to operate, creates yicegerents of God 
on earth in the true sense of the term, who will be 
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an asset of incalculable value to the life of any 
country where they may happen to Uve. The 
depression of today in the Islamie world is not due 
to the Faith, but is the result of its neglect. The 
linę of conduct which gave success and prosperity 
to the comrades of the Prophet has the same 
vitality even today. If the present-day Muslims, in 
spite of rude awakenings, fail to claim their trust, it 
will assuredly pass into other hands; for the trust 
is a trust from Allah and is for all mankind. Says 
Bernard Shaw: 

“I have always held the religion of Muhammad in 
high estimation because of its wonderful vitality. It is 
the only religion which appears to me to possess that 
assimilating capability to the changing phase of exis- 
tence which can make itself appeal to every age. I 
have studied him—the wonderful man, and in my 
opinion, far from being an Anti-Christ, he must be 
called the Saviour of Humanity. I believe that if a 
man like him were to assume the dictatorship of the 
modern world, he would succeed in solving its problems 
in a way that would bring it the much-needed peace 
and happiness, I have prophesied about the faith of 
Muhammad that it would be acceptable to the Europę 
of tomorrow, as it is beginning to be acceptable to the 
Europę of today,” * 

Who knows that the Islamie Federation of 
Man is to come that way! 


• The Genuine Islam, Singapore, Vol. 1: No. 1, 1936. 
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To understand the spirit of a religion, and 
appraise its value to life and society, read the prayers 
which its followers generally employ in their com- 
munion with God. They will afford an insight into 
the working of their minds, their thoughts and 
feelings, and the very object of their lives. There 
is no prevarication, no hiding or suppression of 
truth, no luxurious display of poetic fancy when 
man stands face to face with the Creator of his 
being to lay bare before Him his heart, and give 
account of his mundane struggles, his achievements 
and disappointments, and to ask of Him the things 
that matter. His prayer, at such a moment, is an 
expression of a pressing feeling, and is for that 
reason naturally simple and direct. The higher the 
notę that he strikes in his outpourings, the higher 
is the ąuality of the faith that has imprinted itself 
on his mind, and served as a background to all his 
activity. 

In Islam, the prayer that a Muslim offers 
whether singly, or in congregation, whether at the 
appointed hours of devotion, or at any sudden cali 
or urge from within to turn to his Lord in the 
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midst of his daily work, is all couched in the phra- 
seology of the QuraTi or that of the Prophet’s own 
utterances preserved in the Hadis. Even when the 
suppliant expresses himself in his own tongue, the 
form of prayer is dictated by the same sources. 
The same attitude toward his Master, the same 
conception behind the words used, the same spiri- 
tual atmosphere generated by them are revived in 
his mind, and nothing that he says is not covered 
by the teachings of his holy Scripture and the 
example of his holy Prophet. 

dJL 3 yó J dJLJ J ^ L« U li I ^.1] I 

^ ^ ^ ^ • 

♦ 1-4 

“O Allah! I ask of Thee the good that Thy servant 
and Prophet had asked for himself; and seek Thy refuge 
from the evil wherefrom Thy servant and Prophet 
had sought refuge,” 

is the prayer that opens for a Muslim an endless 
prospect of sublime aspirations. For, what might 
not the great exemplar have asked of his Lord, the 
Creator and Sustainer of all things, to whom alone 
belongeth the Kingdom, from whom alone cometh 
cvery strength, whose knowledge encompasseth all, 
and whose power suffused with love dwelleth every- 
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where. In a notę, such as this, intended to serve 
as but an appendix to the Muslim view of social 
life described in the Concept, it may seem out ot 
place to refer to the utterances of the Prophet hav- 
ing mystic significance, utterances which reflect the 
most exalted moods wherein he found himself in 
moments of the closest communion with Allah, the 
Holy, the Pure, whom he loved and worshiped with 
an intensity such as he alone did experience. To 
but few is given that experience, and that State of 
mind wherein one may ask of the thłngs that the 
Prophet had asked for himself. Let us therefore 
deal with oniy such prayers of the Prophet as 
put in mind the aspirations that need to be enter- 
tained so as to live a life of purity and social service, 
a life which is within the reach of every one who 
may strive or ask for it. 

“ O Allah! Make Islam most pleasing to me ”, 
is one of the prayers included here. It is a brief 
utterance; yet, how superbly comprehensive! The 
suppliant here asks for the path of Islam to be 
smoothed down for him, to be madę most pleasing,- 
the path cf Islam, which, as we have explained in the 
Concept, is truły the path of devotion, of bringing 
our own will into accord with the Supreme will, or 
of devotłng all our talents to the service of the 
highest in life. He asks for a life disciplined in the 
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ways of Allah or the laws intrinsic in our naturę. 
It is a duty, in the discharge of which few there are 
who can claim not to have faltered. Yet, a true 
Musiim is to ask of God to make such a task most 
pleasing to him. 


It is towards this end that every prayer of Islam 
is directed. Mark the character of the fołlowing 
two prayers which have found their way into the 
regular daily worship of a Musi im. One is the com- 
mon prayer of Islam and the most compulsory with 
which every service begins, and the other is what 
enters into his vespers : 


I • 9 ^ 01^9 
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“AU praise is due to Allah, the Lord of all the 
worlds, the Beneficent, the Merciful, Master of the day 
of Judgment! Thee do we worship, and of Thee do we 
seek help. Show us the right path, the path of those 
whom Thou hast blessed and not of those whom 
Thou hast shown Thy disapprobation, nor of those 
who have gone astray’ Amen!” 

This prayer serves as a recurrent reminder to a 
Muslim of the character of life that he is to pursue, 
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— a life of purity, and of righteous conduct. 
The same notę is struck in the vespers: 




9^9 9 ^ 9 9/ 

ij I I 
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“o Allah! Guide me to be of those whom Thou 
hast guided and preserve me to be of those 
whom Thou hast preserved and befriend me to be 
of those whom Thou hast befriended, and bless me in 
what Thou dost grant me, and protect me from the 
evil of everything that Thou may’st prescribe for me: 
for, surely, Thou alone canst prescribe what Thou 
desireth, and nonę can over-rule Thee. Surely, be 
whom Thou befriendest is not disgraced, Blessed art 
Thou, our Lord, and Exalted!” (Hadis). 

Ncte the spirit of the following prayer : 

^^ 9^9 9 9 ^ ^ O O'^ O ^^ 99 ^ 9 9 9 9 ^ 
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“Improve my spiritual life ; for, that is to be my 
refuge; and improve my materiał life; for, I have to live 
it; and prepare me for the life to which I shall have to 
return; and keep me alive till it is good for me to be 
ałive, and cali me back when it is good for me to die. 
Lengthen my life in every goodly State, and turn death 
into bliss before any evil State supervenes”. (Hadis). 

Death has thus no terror for a Muslim. The 
thing that he should fear and abhor is wickedness 
or evil life; and it is against this that he has to seek 
the Divine help and protection. In whatever he 
may ask for, he is never to forget his primary need 
for purity of life. 

I 
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“O Allah! I ask of Thee a pure life and a pure 
death, and a returning unto Thee that shall not cali 
for reprehension or disgrace”. (Hadis). 
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“O Allah! Keep Thou me steady, and add 
weight to my work; confirm me in my faith, and raise 
me in Thy regard, and accept my worship, and shield 
me from sins, and bless me with high places in heaven. 
Amen!” (Hadis). 


I jJ 1 iJ j (j j5ł I 
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“O Allah ! I am truły weak ; turn my weakness 
into strength tliat I may follow Thy will, and draw me 
towards goodness; and make Islam most pleasing to 
me.” (Hadis). 

^ ^ ^9 ^ ^^^90 ^ ^ 9 ^ ^9 1 ^ ^9^ ^ ^ " 9 ^ •'*' 
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“O Allah! I beseech Thee to grant me goodness 
in any speech, and goodness in my thought and action, 
and goodness in my inward and outward aspects, and 
high places in heaven. Amen !” (Hadis). 

I jil j b 1 j 1 !J l I I 
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“O Allah! help me to stand in Islam, to sit in 
Islam, and to sleep in Islam; and do not let my enemies 
or the jealous rejoice over my trials.” (Hadis). 

J ^ U'* ^ ^ 
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“O Allah ! I seek Thy refuge from the knowledge 
of that which brings no good, and from that mind 
that has no fear of God, and ftom that desire that 
cannot be satiated, and from that prayer that cannot 
be entertained. O Allah ! I seek refuge from rhese.” 
(Hadis). 
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"O Allah ! Make every action of minę sublime 
in its outcome ; and save me from disgraceUnthis world 
and from chastisement in the hereafter.” (Hadis). 
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• t/ ->* (*_>^ ^ J* i»liVoJl bj^ jlJ bJj^jiftł j 

“Our Lord ! Cali us not to account if we have 
fotgotten OT erred in anything. Our Lord ! Lay not 
on us a burden such as Thou hadst lain on those gone 
before us. Our Lord! Lay not on us a burden 
heavier than we have the strength to bear. Wipe out 
the faults that we have committed, and shield us 
from any in futurę, and have mercy on us. Thou art 
our Lord ! Give us help against those who live in 
disbelief.” (Quran). 
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“O Allah ! Surely, I have done great injustice to 
myself, and nonę can wipe out my sins but Thou; 
therefore, grant me Thy protection, and have mercy on 
me; surely, Thou alone art the Protector, the Merciful I’ 
(Quran). 
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“O Ever'Living Providence! 1 crave of Thee, 
through Thy grace, to correct every aspect of my life, 
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and I pray Thee never for a moment to deliver me to 
my desires.” (Hadis). 
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“o Allah ! I seek refuge from Thy disapprobatioti 
in Thy approbation; from Thy chastisement in Thy 
forgiveness. O Allah! I seek refuge from Thee in 
Thee. O Allah ! I cannot sufEciently extol Thee; 
for, Thou alone canst extol Thyself. (Hadis). 
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■‘o Allah! I am weak ; give me strength. I am 
lowly; give me honour ; I am indigent; give me sub' 
sistence, and create a distance between me and 
wickedness such as there is between the East and the 
West.” (Hadis). 
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“O Allah! I beseech Thee to let no sin of minę 
remain unforgiven, no worry unremoved, no debt 
unpaid, and no want of this or of the life coming 
after unsatisfied. O Thou kindest of the kind!” 
(Hadis). 
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"‘O Allah ! There is nothing easy of achievement 
except what Thou so maketh: and Thou maketh the 
difficult, easy, whensoever Thou liketh. There is no 
God beside Him, the Forbearing, the Magnanimous, 
Pure is He, the Master of the highest Throne. Praise is 
for Him oniy, the Lord of all the worlds ! 


I ask of Thee the qualities which move Thy 
grace, and forgiveness. I ask of Thee protection from 
doing harm to any one, and I ask of Thee the chance 
of doing good to every one. 
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<Ji L. Ij «f)l> j ju« i]j j dL^ I I |hU i 

CJl J ^—ft I J ^ J J 3 dKói 4/» 


V (•^ 


“ O Allah ! I seek my well-being through Thy 
knowledge, and my strength through Thy strength, 
and I ask of Thy great benevolence ; for, verily, Thou 
art powerful, and I am powerless; I am ignorant, and 
Thou art Knowing; and Thou knowest all that we do 
not know (Hadis). 

In the expression of a Muslim’s wishes, there 
can be no thought of gaining anything at the expense 
of another. Indeed, there is an intense regard in 
his prayers for the good and welfare of everyone. 
The aim of his life is that it may be lived in the 
ptesence of the Divine Countenance, and guided by 
the light emanating thereform, indeed transformed 
into light, so that he may be an example and guide 
to those struggling in darkness. 
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• ^ Pm ^ ^ P ^ ^ ^ mp^ •/ mp^ ^ mp ^ 

{^ ^ lT* ^-5 Ic " ^***^***^ IaI^*^ 


pAA A 9 ^ rf* -i»sr ^ ^ p^p ^ ^^mp^ i0 
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“ o Allah! I ask of Thee steadfastness in every 
pursuit. I ask of Thee the intent for good action, 
and the power to thank Thee for Thy benevolence, and 
to rertder Thee devoted service. I ask of Thee the 
tongue that speaketh truth, and the mind that erreth 
not, and the gift of true fellow-feeling. I seek Thy 
refiige from the evil of everything that Thou knoweth; 
and I ask of Thee the good that lieth in everything 
that Thou knoweth; and I seek Thy refugefrom every 
sin of which Thou hast knowledge. And verily Thou 
knoweth all that we cannot know”. (Hadis). 
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“ O God ! Bring affection between us, and reform 
U8, andt open for us paths of peace, and take us out of 
the śphieres of darkness into light, and save us from 
opefh' and cortcealed sinftilness, and bless us in what 
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we hear, and in what we see, and in what we feel; and 
bless us in our help-meets and in our children; and 
tum thou to us again; for Thou only canst tum 
in kindness again and again (Hadis), 


u^ml /■^!viłl J-L^ I tilłi Ii« 

I 
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“ O Allah ! Tiie good that I have received this 
motning, and tliat which the other creatures of Thine 
have receiyed are all from Thee, the One beside whom 
there is nonę, Who alone is deserving of prałse and 
thanksgiying. O Allah! Give soundness of health to 
my body ; O Allah! Give soundness of hearing to 
my enrs ; O Allah I Give soundness of sight to my 
eyes. There is no God but Thee (Hadis). 

3 ^ ^44 Z 40Z 40 40 #• 3 > 
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" o Allah! I seek Thy refuge from misleading 
others, and from being misled by others ; from betray- 
ing others into error, and from being betrayed into 
error by others; from doing any wrong to others and 







Vraycrs in Islam 


73 


from being wronged by others; and from drawing 
others into ignorance and from being drawn into 
ignorance by others (Hadis). 


dl U) Jl u' /df^j' Ji I śIfdfiLfJ I r 
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‘‘ O Allah ! Bless me always with the joy of Thy 
sight and the pleasure of beholding Thy Countenance 
unharmed by anything harmful and undisturbed by 
anything disturbing 

“ O Allah! I seek Thy refuge from any wrong 
that I may do to others, and from any wrong that 
others may do to me ; from any harshness that I may 
show to others, and from any harshness that others 
may show to me ; and from any sin that Thou mayst 
not forgive”. (Hadis) 
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“O Allah! Make us guides in the path of life^ and 
keep us guided ourselves therein,—neither going astray, 
nor leading astray. Keep us friendly to those who 
are Thy friends, and hostile to those who are hostile 
to Thee. We love him who loveth Thee and hate 
him who doth hate Thee. O Allah ! This is out 
prayer and it is for Thee to accept it. We are but to 
try and trust. (Hadis). 
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“ o Allah ! Pour light into my heart ; and into 
my eyes, and into my ears. Pour it to my right and 
pour it to my left. Pour it in front of me and behind 
me, and give me light. Pour light into my nerves, and 
into my flesh, and into my blood, and into my hair 
and into my skin, and into my tongue, and into my 
soul, and increase my light, and transform me into 
light, and surround me with light. " O Allah ! Bless 
me with light ”. (Hadis). 


















